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For the Internationalization of Moralogy

— A Tentative Reply to Dx. Lauwerys’ Proposals
on National Oxtholinon—

Keisuke Kawakubo

I

Dr. Lauwerys, Mr, Chairman, members of the Institute and the
University, and all other participants.

It is a great honour and privilege for me to speak before you on the
internationalization of Moralogy.

The first substantial encounter between Moralogy (East) and West
was made in a series of lectures by Dr. Joseph Lauwerys and related
discussions with Japanese Moralogians on June 7, 8, 21, 22 and July 12,
1977.

During these meetings, especially in the last meeting, we found a very
sincere and honest critic on the principle of national ortholinon in Dr.
Lauwerys’ character and erudition. He was brought up mainly in
‘Western civilization, but has experienced world-wide educational ac:

tivities. Moreover, he was the first foreign scholar who had really read or

_perused, at least, the part of moralogy concerned with the ortholinon

principle. He was conscientious enough to read the English translation

‘of the Characteristics of Supreme Morality and Moralogy, and no less

than 500 type-written pages from the Treatise on Moral Science, more
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than six times. It is quite natural, therefore, that his criticism and
proposals for the internationalization of Moralogy should hit home and
invite us to a new situation with which we could never be confronted in
Japan. That is, what Dr. Lauwerys has tried to do is to make Moralogy
in fapan applicable to the outside world or more specifically to Western
society. This problem is, however, inherent in the essence of Moralogy,
for Moralogy must be universal, not parochial, as a logical result of
Moralogy as a science and for the ultimate purpose of Moralogy—the
salvation of Mankind.

II

Such a task to make Moralogy in Japan applicable to Western society
has many parallels in history, It does not matter whether Moralogy is a
mental science, a philosophy, or a religion, If 1 am allowed to adopt
Toynbee’s terminology, Moralogy could be classified as a higher
religion. When Moralogy is introduced to foreign countries, it will
become a kind-of foreign mission, and there are many precedential cases
of both success and failure in such foreign missions. It would, therefore,
be useful for us to discuss some problems raised from foreign missions in
general before we consider how to make Moralogy in Japan applicable to
Western society.

Dr. Toynbee deals with this problem in Chapter 19, *The Task of
Disengaging the Essence from the Non-Essentials in Mankind’s
Religious Heritage™ in his An Historian’s Approach to Religion.

To summarize this chapter, we get the following items:

1. “It is certain that any religious heritage, at any stage of its history,
will be compounded of essential elements [grain] and accidental
accretions [chaff] ..."” (p. 270)L. In other words, “[i]n the heritage of
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each of the higher religions we are aware of the presence of two kinds
of ingredients. There are essential counsels and truths, and there are

non-essential practices and propositions™ (p. 262).

. “These accidental accretions are the price that the permanently and

universally valid essence of a higher religion has to pay for com-
municating its message to the members of a particular society in a
particular stage of this society’s history....if the eternal voice did not
‘tune in’ to its present audience’s receiving-set, its message would not
be picked up. But, in order to be picked up, the message has to be
denatured to some extent by a translation of what is permanent and
universal into terms of something that is temporary and local....If the
essence of a higher religion did not compromise with local and
temporary circumstances by ‘tuning in’ to them, it would never reach

any audience at all: ...” (p. 264).

. When one tries to transplant a religion born in a certain civilization to

another civilization, and to get converts, one needs to winnow the
chaff from the grain, or to disengage the essence from the non-

essentials in the religion.

. “[Y]et the operation is always as hazardous as it is indispensable” (p.

270).

. “Higher religions are historical institutions” (p. 263); if they could

stand without any contact with other worlds, there would.arise no
problems. But it is impossible. They are now more urgently pressed to
try to disengage the essence from non-essential accretions than before
because of the rapid change of time and of * ‘the annihilation of
distance’ through the achievemenis of a Late Modern Western
technology has brought all the living higher religions, all over the

Arnold J. Toynbee, An Historian's Approach to Religion (Oxford University
Press, 1956). The page numbers in my text refer to this book,
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World, into a much closer contact with one another than before™ (p.
261). Each of the higher religions is required to re-examine its essence
and accretions and to adjust itself to a new situation in a new Space-
Time.

. “For the distinction between the essence and the accidents in Religion
is one which the ecclesiastical authorities, always and everywhere, are
* reluctant to admit’” (p. 265). “One generic evil of an institution of any
kind is that people who have identitied themselves with it are prone to
make an idol of it. The true purpose of an institution is simply to serve
as a means for promoting the welfare of human beings....The
responsible administrators of any institution are particularly prone to
fall into the moral error of feeling it to be their paramount duty to
preserve the existence of this institution of which they are trustees.
Ecclesiastical authorities have been conspicuous sinners in this
respect, though ecclesiastics have not been exceptionally sinful
persons....Churches have been the most long-lived and most
widespread of all institutions hitherto known, and their unusual
success as insitutions has made their institutional aspect loom
unusually large in their official administrators’ eyes” (p. 266). “Man’s
true end is to glorify God and to enjoy Him for ever; and, if the ec-
clesiastical authorities were to make this true purpose of their religion
the paramount consideration in the determination of their policy, they
would be constantly re-tuning their unvarying essential message to
different wave-lengths in order to make it audible to different
audiences. Instead, they are apt to make the preservation of their
church their paramount aim; and this consideration tempts them to
insist that their religious heritage must be treated as an indivisible
whole, in which the accidental accretions are to be accepted as being
not Iess sacrosanct than the essence itself. They are moved to take this
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line by two fears. They are afraid of distressing and alienating the
weaker brethren, and they are afraid that, if once they admit that any
element in the heritage is local and temporary and therefore
discardable, they may find themselves unable to draw a line or make a

.stand anywhere, till the very essence of the religion will have been

surrendered” {pp. 266-267).

“Toynbee has pointed out the following six non-essential accretions

that can be, and ought to be, discarded: —

a. The local holy places such as Heliopolis, Delphi, Jerusalem,
Mecca, Bodh Gaya, Benares, Wu T’ai Shan,

b. Rituals such as pilgrimages to holy places, the kissing of the toe of
the bronze statue of St. Peter, the Passover, the Muslim’s daily
round of prayers, the Christian and the Mahayananian Buddhist
liturgies.

¢. Tabus such as not to eat pork ever, not to eat the flesh of mammals
on Fridays, not to work on the Sabbath and so on,

d. Different social conventions: “celibacy versus marriage for a
Christian priest according to the Latin as against the Eastern
Orthodox rite; monogamy for a Christian layman versus polygamy
for-a Muslim up to a limit of four wives; stringency versus laxity in

" the Christian as against the Muslim regulation of divorce, caste
versus the brotherhood of all believers in the Hindu as against the
Islamic or the Sikh Community” (p. 279).

e, Myths: ““Though shrines, rituals, tabus, and social conventions are

highly charged with feeling, they do not come so close to the heart
of a religion as its myths, the portrayal of death as the seed of life in
the figure of Tammuz-Adonis-Osiris-Attis, embodying the fruitful-
ness of the year that dies to be born again, the portrayal of self-
sacrifice for the salvation of fellow-sufferers in the figure of Christ
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or of a bodhisativa....Can these myths be discarded without taking
the heart out of the faiths whose essence the myths convey? If the
Universe is a mystery, and if the key to this mystery is hidden, are
not myths an indispensable means for expressing as much as we
can express of the ineffable?...

This is true; and it does mean that myths are indispensable to Man for
probing a mystery that is beyond his intellectual horizon. Yet no par-
ticular myth can be sacrosanct; for myths are woven out of poetic images
borrowed from this world’s passing scene ..... [and] the stuff of which
myths are fashioned is mostly local and ephemeral” (p. 280).

In foreign missions, one must winnow these accidental accretions
from the essence. In the history of Western missionaries of Christianity,
the controversy between the Society of Jesus and the Franciscan and
Dominican Orders gives us a good moral lesson.

Toynbee writes as follows:

“The Jesuits in the mission-field had been trying to divert Christianity of
its Western accretions in order to make sure that the non-Christian
audience to whom they were addressing their message should not be
deterred from accepting the essence of Christianity through being
required also to accept things whose association with it was merely local,
temporary, and accidental. In this seventeenth-century ‘Battle of the
Rites’, the Society of Jesus suffered defeat; but the experience of the
following 250 years has been demonstrating, more and more con-
clusively, that the Jesuits were as right as they were brave in resolutely
wielding the winnowing-fan” (p. 265).

From these previous discussions which Toynbee presents, we have
been led to admit that in order to make moralogy in Japan applicable in
Western society, we have to disengage the moralogical essence from non-
essential accretions which are wearing, as it were, Japanese costumes. In
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other words, we have to strip moralogy of a local and temporary
Japanese suit of clothes in order to reclothe it in an also local and
temporary Western suit of clothes if we want moralogy to take root in the
Western soil.

Toynbee’s conclusion on this matter is, I believe, just compatible with
Dr. Hiroike’s attitude towards this matter. He writes of how to trans-
plant the principle of ortholinon in foreign places:

“In supreme morality, therefore, instead of indoctrinating the
authority of supreme morality in the inhabitants and worshippers, we
should make more effort to increase spiritually and materially the
happiness of the native inhabitants and visitors by adding authority to
the god, the buddha, or the soul of the great man that has benefited
them up to and since then. To make this kind of effort is the true means
to spread the idea of the ortholinon conceived in supreme morality.”!

He writes that “all conduct, to be moral, must be fitted to the cir-
cumstances, so the method of the conduct may vary, but the spirit of the
conduct and the moral principle of practising it should always be the
same,"'?

In the next section, let us search for a way for the application of the
principle of national ortholinon to Western society, keeping in mind the

essential spirit of supreme morality,

II1
The principle of national ortholinon was formed by Dr. Chikuro
Hiroike, whose major fields were Oriental law and history, in the ethos of

the Meiji Constitution which had a strong emphasis on the Emperor’s

1 Chikuro Hiroike, A Treatise on Moral Science, P. 231.
2 Ibid., p. 2348.
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prerogative. Notwithstanding this, his basic concept of the national
ortholinon is broad enough to apply to many different countries, polities
and nations. He writes as follows:

“XIV.ix. 9.

DESPITE THE DIFFERENCES OF THE NATIONAL STRUC-
TURE, CIVIL POLITY AND RACIAL CHARACTER, THE
PRINCIPLE OF ‘NATIONAL ORTHOLINON' APPLIES TO ALL
NATIONAL STATES.

A There are three kinds of ‘national ortholinon’ throughout the world.

Firstly, the national sovereignty resides with the household of the
ruler: in this case, the house of the ruling sovereign hands down the
sovereignty from generation to generation as a hereditary entity. The
Empire of Japan belongs to this category.

Secondly, the sovereignty is believed to reside with the people as a
whole or is held by some political thinkers to reside with the whole
nation, but, in its actual form, it resides with the hereditary Imperial or
Royal House as in the case of the British Empire and Italy. There are
many other countries in Europe that belong to this category.

Thirdly, the sovereignty resides with the whole nation but is
represented by a President who is elected by the collective will of the
people: the Presidency is assumed in furns. The U.S.A., Germany,
Switzerland, Brazil and many other countries belong to this kind.

Thus, the national ortholinon is represented either by the sovereign of
a state such as, for example, an emperor, king or president; or by the
family or household of an hereditary sovereign. In supreme morality,
therefore, an imperial household, a king’s house or the president is
respected, being identified with the state, Because the national hap-
piness is attained by the governing activity of the sovereignty, the person
who holds the sovereignty, whether he may be an emperor, a king‘ ora
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president, should be identified as or with the national parent. In
supreme morality, therefore, not only the Japanese Imperial House but
also the rulers of the states other than Japan are each respected as the.
head of a legitimately recognized ortholinon.”!

Because of the change of time, some expressions in this quotation and
theirinterpretation need to be modified.

Firstly, in the case of Japan, she is not the former Empire of Japan
and the status of the Emperor has changed from ““the Head of the State
who has the right to govern™? to “‘the symbol of the State and of the unity
of the people, deriving his position from the will of the people with whom
resides the sovereign power.”3

The moral status of the Emperor, however, has not been changed,
and as moralogians, we naturally regard the Emperor as the exponent of
our national ortholinon.

Secondly, Italy, for one, ceased to be a monarchy from June 2, 1946,
and since then has been a republic.

Being well aware of the varieties in national polities, national
characteristics and history, Dr. Hiroike admits varieties of form of
respect towards a national ortholinon in each country. He maintains,
however, that there should be no difference in spirit. He writes as

follows:

““As for most countries in the world which are different from Japan in
their national structure, civil polity and racial character, there is much
doubt as to the qualification of the subject of the national ortholinon and

also concerning the spirit and method of each nation to serve its own

1 A Treatise, pp. 2344-2346,
2 The Imperial Constitution of the Great Japan, (1889), Article 4.
3 The Constitution of Japan, (1946), Article 1.
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respective subject of the national ortholinon. These problems have been
utterly ignored to this day among the intellectuals of the world, so here,
it seems especially necessary for me to explain them. As mentioned
above, all conduct, to be moral, must be fitted to the circumstances, so
the method of the conduct may vary, but the spirit of the conduct and
the moral principle of practising it should always be the same. This,
therefore, is applied to the question concerning the natioal ortholinon.
Though the qualifications of the national ortholinon differ from country
to country, the substance of the national ortholinon should be in
principle the same in any country. Next, though the form in which the
nation respects its own national ortholinon differs according to the
difference in the national structure, civil polity and racial character, the
principle that the nation must respect its own national ortholinon should
be applied in any country—because, judging from the sociological point
of view, the principle of the formation of a state is the same in any
country, and at the same time the principle in the practical method of
controlling a nation is also the same.1

From these quotations we can understand that

1. Dr. Hiroike had the intention to apply the principle of national or--

tholinon not only to Japan but also to other countries.

2. He recognized the varieties of the status and nature of national or-
tholinons in various countries.

3. The main body of national ortholinon may be a single person, such as
Emperor, King, or President but sometimes national ortholinon
refers to plural persons such as those of an Imperial House, a Royal
family, preferably hereditary ones.

4. Tn the case of a republic, the President of the state is, according to Dr.

Hiroike, regarded as the national ortholinon. He is silent about or

1 A Treatise, p. 2348,
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does not make any reference to the separation of powers into
executive, legislative and judicial branches.

5. In the case of a monarchy, the monarch or king is regarded as the
national ortholinon. Even in Dr. Hiroike's lifetime, monarchy was
go_ing downhill. Many kings now exist only in a ceremonial status.
Now let us consider the national ortholinon in the United Kingdom

and the United States.

The National Ortholinon in the United Kingdom

Most Japanese moralogians believe that the Queen of England is the
national ortholinon to the English people. Dr. Lauwerys said that “to
consider her a national ortholinon would be a mistake....The national
ortholinon in England would be a combination of the Crown, the
Parliament, the Court, and the Church.” As the Crown and the head of
the Church are represented in the same person, there are actually three.
Historically and realistically speaking, Dr. Lauwerys’ view seems to be
more acceptable by the English people. Since the time of Magna Carta
(1215), the Crown has been checked by the aristocrats and Parliament;
the constitutional monarchy and Parliamentalism have developed in
England. Toynbee writes as follows:

“Why did the Transalpine feudal monarchy grow into a constitutional
monarchy in England when it gave way to an absolute monarchy in
France?

‘It was because the English monarchy became national before it
ceased to be feudal, at a time when the French monarchy still remained
feudal only. When then the feudal element disappeared, as it ultimately
did in both kingdoms, in England its place was taken by a government in
which the Estates had already begun to share; in France there was no

power in existence to replace the feudal monarchy but the uncontrolled
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power of an absolute king.” (C.H. McDwaine, The Cambridge Medieval
History, vol. vii (Cambridge Univ. Press, 1932), pp. 709—10.)*"

The Court and the Church also have played important roles in
national life. The national ortholinon in England could be therefore
considered as a complex of the four: the Crown, Parliament, the Court
and the Church, and the Crown should stand as the central symbol of the

English national ortholinon.

The National Ortholinon in the United States

As the United Kingdom is a constitutional monarchy, the status of the
English national ortholinon has some similarity with that of the Japanese
one; but the United States is a republic and has a President, not a
Crown. The hereditary principle of succession which is homogeneous to
the ortholinon principle cannot be found in the United States. It reminds
me of Henry Adams. His great-grandfather was John Adams, second
President of the United States, and his grandfather was John Quincy
Adams, the sixth President of the U.S. His father was Charles Francis
Adams, minister to England during the Civil War, and one of ablest
diplomats America has produced. James Truslow Adams writes in his
‘Introduction’ to The Education of Henry Adams (by Henry Adams) as
follows:

“By the time the line reached Henry, the accumulated weight of great
abilities and great offices had become crushing in a democracy. In no
other American family, and in few anywhere, have ability and service
been so conspicuous generation after generation without a break. In an
aristocracy such a family would have been given a title, and have become
a continuing entity as a family in the political and social life of the

country. In a democracy there could be no such scaffolding built, so to

1 Toynbee, A Study of History (Oxford Univ. Press, 1934, 1963), 111, 362.
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say, about the structure.’”1

Henry Adams himself wrote of his childhood experience filled with
deep emotion or a sense of failure, ““The Irish gardener once said to the
child: ‘You'll be thinkin’ you'll be President too?"'? Here let us notice a
great difference between the basic philosophy of-ortholinen principle
and that of American Democracy. Any moralogian who wants to in-
troduce moralogy to the United States cannot evade this problem. At
first I will quote Dr. Hiroike's statement: ““the ortholinon principle does
not contain an expression of such a shallow idea as to respect voidly an
individual’s great power and virtue which have flowered for the time
being and as not to question the degree of his morality or the final result
of his enterprise... the principle of respect for the ortholinon regards,
from the standpoint of natural law, the whole series of each respective
ortholinon as one individual being (entity).'?

This aspect of the ortholinon principle, therefore, leads to the
hereditary principle of succession, which is incompatible with the in-
dividualistic and egalitarian aspect of American Democracy. Max
Lerner writes as follows:

American was in conception a classless society. Behind its settlement
and growth was a heritage partly borrowed from revolutionary Europe,
partly shaped by the American experiment. It included four related
elements: hatred of privilege, the religion of equality, open channels of
opportunity, and rewards based on achievement and not on birth or
rarik.

... In the phrase that Jefferson picked up and adapted from an
English rebel, “‘the mass of mankind has not been born with saddles on

1 Henry Adams, The Education of Henry Adams (New York, The Modern
Library, 1918), vi.

2 Henry Adams, p. 16.
3 A Treatise, p. 2353.
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their backs, nor a favored few booted and spurred, ready to ride them
legitimately by the grace of God.”!

This basic philosophy of American Democracy comes, of course, from
American experience. Alexis de Tocqueville writes, It may be said that
on leaving the mother country the emigrants had, in general, no notion
of superiority one over another. The happy and the powerful do not go
into exile, and there are no surer guarantees of equality among men than
poverty and misfortune.””? This is the social basis of “Men are created
equal” in “The Declaration of Independence.” The religious basis of
this egalitarianism comes from the Christian intuition of man; but there
are many differences among men. As James Bryce says, therefore, “To
reconcile this Natural Inequality as a Fact with the principles of Natural
Equality as a Doctrine is one of the chief problems which every govern-
ment has to solve.”?

When we discuss the polity of the United States, we have to study the
birth of the Republic.

The American War of Independence began in 1775 with the firing, at.
Concord, Massachusetts, of *‘the shot heard round the World.”® It was
not a mere revolt against George III. Bernard Bailyn, Winthrop:
Professor of History at Harvard says, “Its original aims were quite
narrowly political and constifutional:-it began as a protest movement
against the misuse of power and the violation of constitutional principles

by the ministry of George I11.”"S The result was, however, a revolution

1 Max Lerner, America As a Civilization (New York, 1957), p. 467.

2 Alexis de Tocqueville, Democracy in America (New York, Vintage Books,
1835, 1945) 1. 30. _

3 James Bryce, Modern Democracies (London, Macmillan, 1921), I. 70.

Ralph Waldo Emerson, “Concord Hymn,” line 4,

5 Bernard Bailyn, “The Origins and Character of the American Revolution;

-

An Interpretation,” read on September 3, 1975 at “Asia and Pacific

Regional Conference of American Studies Specialists,” Fujinomiya, Japan.
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against England (including George III). Dr. Hiroike, in spite of that,
showed his respect to George Washington and the American national
character,! though he did not elaborate on the reason. Dr. Hiroike’s
attitude reminds me of Confucius who from necessity approved T'ang
Wang of the Yin Dynasty and Wu Wang of the Chou Dynasty by saying
that their revolutions were essentially helpful for the welfare of the
people. History is depicted in neither black nor white, but in various
shades of gray.

Now let us consider whether the President of the United States could
be the national ortholinon in a moralogical sense.

1f the national oriholinen means a person who has practised supreme
morality, and preferably a direct descendant of the hereditary throne or
d successor of the family who have practised supreme morality
generation after generation, the President 6f the United States cannot be
the national ortholinon.- The national ortholinon in this sense can be
applicable only to the Japanese Impérial household, and Dr. Hiroike
obtained this cncef)t from the Japanese Imperial House which has en-
joyed an unbroken line of succession. Dr. Hiroike, however, wanted to
broaden the meaning of the national ortholinon and he regarded the
President of the country as a national ortholinon, though it may be a
Hctionalized form of it.

The President and Presidency in the United States have been studied
and discussed by many scholars. James Bryce asks “Why great men are

I'2

not chosen Presidents’* and finds many defects in the Presidency. One

of the defects is *‘that the presidential election, occurring once in four
years, throws the country for several months into a state of turmeil, L
A Treatise, @ 1046, 1050-56.

James Bryce, The American Commonwealth, 3rd ed. (New York, The
Macmillan Co., 1907), vol. 1. ch. viii. pp. 78-85.

Bryee, p. 71.

A S
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which “produces a discontinuity of policy.””* Thé system of the
presidential election reminds us of the continuation of prosperity on the
sacrifice of regicide which is described vividly by James G. Frazer in his
The Golden Bough. Frazer writes of the reason of regicide as follows:

“To guard against these catastrophes it is necessary to put the king to

death while he is still in the full bloom of his divine manhood, in order.

that his sacred life, transmitted in unabated force to his successor, may
renew its youth....”?

The presidential election is; of course, not so violent as is described
above. Some critics say that it is performed by votes instead of bullets. It
could therefore be said that Democracy contains somewhat violent
elements.

"Moralogy teaches us to be more sincere and helpful when the national
ortholinon happens t¢ be wrong or-even vicious. It may sound too good-
natured on the side of the people. What moralogy teaches us is to have a
great benevolence and sincerity based on God's will or spirit of salvation;

but is it possible to persuade all Americans to practise such great sin-

cerity and loyalty to the President? No, I don't think it is possible. The.

next presidential campaign against the new President starts on the very
day of the Inauguration. Are they traitors against the President? No; it is
permitied in American Democracy. America is a very dynamic and
mobile society. You can find freedom, vitality and openness. The
American people has chosen dynamism in a democratic society rather
than stability and calmness in a hereditary society. As Max Lerner
writes, *“You cannot have at the same time the freedom and fluidity of an
open society and the values of security that go'with a closed one.”’

1 Bryce, p. 71.
2 James G, Frazer, The Golden Bough
3 Max Lerner, p. 535.
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After all, there could be no presidential family which has practised
supreme morality for centuries and enjoyed the Presidency for many
generations, though Dr. Hiroike hoped to create such families in the
republic.I

American government stands on the principle of checks and balances,
and the separation of powers. It is because Henry Steele Commager
writes, “To the Founding Fathers history taught one clear lesson: that
all governments tended towards tyranny; that men in power were always
tempted to abuse their power; that no governments or men could be
trusted to refrain from the misuse of power.”?' On this ground, Dr.
Lauwerys said, ““A President is declared by law not to be the national
ortholinon,” The American national ortholinon would be the complex of
the President, the Court, and the Congress. As is the case of the English
national ortholinon, I would like to say that the President should be the
central symbol of the national ortholinon. Or rather, the Presidency or
the American spirit behind a living President would be the national
ortholinon. When a President seriously damages the spirit of the
national ortholinon, he would be, like Nixon, im_peached, though the
people must help the President to be virtuous in evefy possible way.

Anyway, ‘‘the center of gravity of American political life has moved
from the other two branches over io the Executive power; and the system
which in the early phase of the Republic was called “Congressional
government,” and in the laissez-fuire decades of the late nineteenth
century “government by judiciary,” must now be called “Presidential
government.”* The status of the President, therefore, is growing more

important than before.

1 A Treatise, p. 2351, _
2 Henry Steele Commager, Meet the U.5.A. (New York, 1970), chap. 3.

3 Max Lerner, p. 371,
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From the previous considerations, we have understood that when the
Institute of moralogy tries to internationalize moralogy, it has to
disengage the essentials from Japanese accidental accretions. I believe
this would be approved by Dr. Hiroike from his fragmentary comments,
though the operation of winnowing should be deliberate. -

As we have observed in the previous discussion, there are great gaps
between East and West. The gap ranges from trivial customs and in-
stitutions to even the basic philosophy of life and the world. Can we
bridge the gap? [ believe we can and must close the gap in the time of the
‘annihilation of distance.’ Dr. Hiroike tried to offer a common forum for
world morality. Democracy seems, at the first look, to be incompatible
with the traditional view of moralogy; however, if we look deeper into the
essence of Democracy, we can find that Democracy is rooted in the
depths of Christianity and Hellenism which moralogy shares in common.
Anyone, whether he may be an Easterner or a Westerner, will be moved
by St. Paul’s passages from 1 Corinthians 13:1-8 as follows:

1. IiIspeak in the tongues of men and of angels, but have not love,
I am a noisy gong or a clanging cymbal.

2. And if 1 have prophetic powers, and understand all mysteries and
all knowledge, and if I have all faith, so as to remove mountains, but
have not love, I am nothing.

3. If I give away all I have, and if I deliver my body to be burned, but
have not love, I gain nothing.

4. Love is patient and kind; love is not jealous or boastful;

3. Itis not arrogant or rude. Love does not insist on its own way; it is
not irritable or resentful;

6. It does not rejoice at wrong, but rejoices in the right.

7. Love bears all things, believes all things, hopes all things, endures.
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all things.
8. Love never ends; as for prophecy, it will pass away; as for tongues,

they will cease; as for knowledge, it will pass away.”

The cortholinon principle itself is derived from God's will and so it
should not be interpreted merely in an institutional sense.! It should be a
vital force which quickens institutions with the spirit of love for
mankind. If we regard the principle of the national ortholinon as a
formless, invisible spirit of national unification in accord with the
welfare of Mankind, there would be few who would not accept it. I
conclude this paper with a sincere prayer that “‘here on earth God’s work
must truly be our own.’*2

Thank you very much for your kind atiention.

1 A Treatise, p. 2451.
2 LF. Kennedy, “Inaugural Address,” 1961.
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