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MORALOGY
ADDRESS TO THE GROUP AT THE ATHENAEUM

ON 17 MARCH 1981

Robert E. Ball
Former Chief Master of the Supreme Court
of Judicature (Chancery Division)

In venturing to talk to such a body as this on the subject of moralogy I
am conscious of great inadequacy. For you are predominantly scientists
and academics, I am dealing with what calls itself a science and I have no
pretensions to scientific qualifications and my particular expertise is in a
narrow legal field far removed from the subject. Moreover the talk
should really have been given by our friend Lauwerys, who is far more
expert than T am and I am in a sense poaching on his preserves. However,
Lauwerys himself and the Group itself are responsible, for as a result of
the talk I gave here in December 1979 Lauwerys interested me in the sub-
ject, persuaded me to write a book about it, supplied or arranged for the
supply of much material so far unpublished in the West and introduced
me to the exponents of the science in Japan. So for the last year and

more it is a subject with which [ have been living.

Moralogy purports to be the science of morals, based on the Confu-
cian outlook on the world as seen from Japan. Before giving an outline
of its teaching I must explain how it arose. The founder was a Japanesc,
Chikuro Hiroike, who lived between 1866 and 1938 and was one of those
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who brought Japan out of the mediaeval life of the Shogunate into the
modern world. He started life as a schoolmaster, specializing in Chinese
and Japanese Classics and Japanese history, but before long became a
professional historian, not a very remunerative employment. His next
step was to become part editor of an official encyclopaedia dealing main-
1y with literary, legal, political, medical and religious subjects, on which
he worked for twelve years. This led to an interest in Chinese law and he
became a professor of law at a Japanese college, lecturing on Chinese law
and, rather oddly to foreign eyes, the history of the Shrines of Isé, a focal
point of the Shinto religion. He attained a doctorate of laws at Tokyo
University in 1912, his thesis being on Ancient Kinship Laws in China.
This coincided with a very severe illness which was accompanied by a
kind of religious conversion, by reason of which he gave up his academic
career and devoted himself to the development of learning and the pro-
tection of truth. He became a member of a Shinto Sect but before long
was thrown out because of reforms which he sought unsuccessfully to in-
troduce. In circumstances of severe difficulty, he then wrote an enor-
mous work of 3,341 pages, entitled A Treatise on Moral Science: A First
Attempt ai Establishing Moralogy as a New Science. This was published
in 1928 and led to the formation of an educational foundation, con-
sisting of a research institute and, shortly afterwards, a college. This
developed until Hiroike’s death in 1938. It was carried on by his eldest
son but was nearly obliterated by Japan’s entry into the Second World
War, for its teachings were anti-imperialist and it disapproved of Japan’s
military ventures. It revived at the end of the war and has since gone
from strength to strength. It is now under the presidency of Chikuro’s
grandson, Sentaro Hiroike, and runs the research institute, a university
and two schools. It has some 600 local and branch offices and centres in
South Korea, Brazil, Honolulu and California. It has some 60,000 in-

dividual members and over 6,000 corporate members, many of them
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large industrial concerns which have adopted the principles of moralogy
with success and consequently provide very adequate financial support.
Lauwerys tells me that they command a quarter of a million votes at
elections.

So what is moralogy all about? In the presence of a gathering such as

‘th_is 1 would not dare to claim that it is a strict science of the kind of

which most of you are experts. Its claim to be a science is expressed as
follows:—“Since supreme morality is pursuit after spiritual security and
conviction on the firm basis of the law of causality, we may call it a scien-
tific method of approach”. It takes as its basis certain propositions for-
mulated by sages who are regarded as divinely inspired and whose
teachings are thus self-evident and beyond argument. From these it
deduces rules for harmonious living which, it claims, will bring success in
life not only to the practitioner but extending to his remote posterity. It
says nothing about the life to come and is not a religion, though it has
religious aspects. It is a kind of practical philosophy of life but does not
deal with ultimate philosophical problems. Nor is it a political system,
though it has political implications.

In order to understand it I think one has to go back to the mental
outlook of ancient China, as exemplified and developed by Confucius,
though it is far older than that philosopher. This thought was adopted in
Japan and further developed there and it seems to underlie Hiroike’s
teachings, though he has broadened and modernized it by reference to
the learning of the outside world, in particular that of the West and
India.

Speaking as a novice, the ancient Chinese world picture appears to me

to be this. In the beginning was God, whose reality and characteristics are
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beyond all human understanding, but who can be partially apprehended
as Benevolence or, as Christians would say, Love. God, beyond all
categories, is the ultimate, the Unchanging. God created Heaven and
Earth. By Heaven one means th;--supersensible world of the Spirit, which
contains the laws of the Universe, both those governing the material
creation, such as the laws of physics, and the spiritual or moral laws. The
law of nature is thus regarded as the mind of God. By Earth one means
the material universe, including Man, and all its functions, tendencies
and characteristics. Heaven is the creative element and what happens
there has a higher degree of reality than what happens on Earth. It is of
an evolutionary character and directs the general flow of events, that is,
the Way or the Ta’o, by the interplay of forces of movement or stability.
The patterns of movement in Heaven have their reflections in events on
Earth. It is like Plato’s theory of the Cave, in which mankind can see on-
ly the shadows cast by the real events going on behind him. The two great
forces are the positive and the negative, which are complementary and
interact. The positive principle is the Yang, seen as creative, dynamic,
masculine and light. The negative principle is the Yin, seen as generative,

receptive, protective, feminine and dark.

By at any rate the 12th century B.C. the Chinese had systematized the
heavenly forces as a theoretical family consisting of father and mother,
three sons and three daughters but these are not to be understood as per-
sons or gods and goddesses but as elementals or tendencies of evolu-
tionary development, with images reflecting their characteristics. The
four Yang elements, the father and three sons, are: Ch’ien, the creative,
the strong, whose image is Heaven; Chén, the eldest son, the Arousing,
exemplifying movement, life energy, whose image is Thunder; K’an, the
Abysmal, exemplifying danger, the mysterious depths, the nearest ap-

proach to Evil, whose image is Water—perhaps one should say the
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primordial ocean; and Kén, Keeping Still, exemplifying Rest, immobility,
whose image is Mountain. The four Yin elements, the mother and three
daughters, are: K’un,the Receptive and generative, devoted and vielding,
whose image is Earth; Sun the eldest daughter, the Gentle, the
penetrating and insidious, whose images are wind and wood; Li, the
Clinging, the Light-Giving, the Intellect, whose image is Fire, and Tui,
the Joyous, whose image is Lake. All in course of time have been given
secondary attributes, such as guardianship of points of the compass and
seasons of the year. For example, Tui, Joy, is also sexual and dangerous,
is connected with the mouth and tongue, therefore speech and infuitive
perception, and with metal, hence weapons and warfare, rules the West
and autumn and so is connected with death and the afterlife. Her
equivalent among Greek divinities, though she is not a divinity but a
tendency, would be a sort of compendium of Aphrodite, Athene and
Persephone, though Athene’s main counterpart would be the second
daughter, Li, who typifies learning and the reasoning intellect. The in-
terplay of these heavenly tendencies results in all the events on Earth but
they do not amount to anything fatalistic, for conduct on Earth may be
adjusted so as to modify their application. Everything is in a constant
state of flux and the positive advance is always met by the negative reac-
tion and vice versa but the result is not the static circularity of Hinduism

but a progress to an unknown goal.

In the background is always the Benevolent God Himself, who is a liv-
ing personality and may be addressed directly in prayer and so can
operate on the tendencies from above, just as we may adapt ourselves to
them from below. Moreover, God can become incarnate in Man. His in-
carnations are equated with the transcendent divinity whereas the
ultimate God is thought of as the immanent element in all His creation.
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But we must not forget the Japanese factor in Hiroike’s basic
thought. He was brought up as a Buddhist but in Japan, I understand,
there is a close connection between Buddhism and Shintoism and he was
greatly influenced by the latter. A leading characteristic of this is venera-
tion of the ancestors and in particular the ancestors of the Japanese
Royal Family. The line is supposed to have commenced with the goddess
Amaterasu Omikami, identified in mythology as a Sun Goddess. [ have
not so far been able to ascertain whether Hiroike considered her to be a
historical person to whom divine attributes have been ascribed but think
this likely. It seems to me that in Japanese eves it does not really matter.
According to the Shinto faith she was of such supremely virtuous
character that she has conferred virtue and continuity on the whole line
of her descendants and the Japanese emperor is regarded as something
more than human. The Shrines of Isé, of which Hiroike had a profound
knowledge, are the centre of the cult of the imperial family. This cult has

an immense influence on his work.

I would not like you to think, however, that moralogy is an exposition
of this system. T have gone into it in some detail because it seems to
underlie much of Hiroike’s basic outlook, in particular his ideas of the
Divine, and one cannot formulate any system of moral values without

some image of the ultimate.

So the framework of Hiroike's thought is the very stable one of
classical Sino-Japanese culture. There is no wild adventure of ideas, no
questioning of ultimates, for the pattern of creation has been ascertained
and all that remains is to put oneself into harmony with the evolutionary
flow. Scientific discoveries are fitted into this framework without dif-
ficulty and it is indeed curious that the present conclusions of the atomic

physicists seem to have been anticipated in China by several thousand
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years. The object of Hiroike’s work is to lay down the principles of con-
duct by observance of which human happiness may be secured. The
method is scientific in the sense that it is claimed that morally good ac-
tions will automatically produce material benefits as cause and effect. We
may doubt the validity of this proposition but let us look at the system
before criticizing it. '

Hiroike starts with the idea of what he calls supreme morality. This he
gathers from the teachings of the world’s great sages, who have all been
inspired by God and given an insight into the heaven of governing
tendencies, as described above. He makgs a sharp distinction between
supreme morality, which is altruistic, and all previous systems of morali-
ty, which he calls traditional or conventional morality. These are all con-
taminated to some extent by selfishness and represent the compromises
which the selfish man has to make in order to live at peace with his
fellows. So codes of chivalry like Bushido, the code of the Japanese war-
tior class in mediaeval times, are condemned. In the Treatise there are
sections dealing with some twenty-four kinds of defective morality.
These sections have not yet been translated out of Japanese and I have
seen only the Index. Examples are:—Morality of Justice, Duty-Bound
Morality, Self-Respecting Morality, Ceremonial Morality and Morality
of Social Intercourse, Morality of Compromise and Morality of Mental
Culture,

The supreme morality of the Great Sages, however, is said to be on a
higher level. The sages Hiroike picks out are five. About four there is lit-
tle difficulty. They are Jesus Christ, Confucius, the original Buddha
Sakyamuni and Socrates.As we know the latter’s doctrines only through

the writings of Plato, it might be claimed that Socrates/Plato is a com-

posite Sage. The fifth is the Imperial Ancestress, Amaterasu Omikami,
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and here a non-Japanese finds some difficulty as to her actual or
mythical reality and in any case, though she was said to observe the prin-
ciples of supreme morality, there appears to be no oral or written record
of her actual teachings. In South Korea, I understand, they have
substituted a local sage for her. In fact, anyone who practised supreme
morality, which is said to be an attainment of the greatest difficulty,
qualifies as a sage, but Hiroike confines himself to the five I have men-
tioned. He expressly rejects Mahomet. One could think of other possible
candidates, such as Moses and the Pharaoh Akhnaton. By ignoring
theology and concentrating on the moral teachings of the sages Hiroike
finds a consistant body of doctrine, all in essence reducible to the Chris-
tian formulation of “Love God first and your neighbour as yourself”,
but set out a little more fully in six principles.

These are:—

1. The renunciation of self. This is not a call {o asceticism of abandon-
ment of temporal prosperity but a prohibition against doing anything
from egotistical motives.

2. Belief in the benevolence of God as seen in His creation of the Jaws of
the universe. God is good and so are His works.

3. The precedence of duties over rights. No rights accrue to a man who
does not discharge his duties first.

4. Human enlightenment and salvation. This has no esoteric or mystical
meaning but is merely the principle that personal happiness is achieved
by providing security, peace and happiness to as many other people as
possible. To be of any use, morality must be practised by conduct
spreading it to others.

5. Acceptance of moral causality; that is, that actions have material
results according to the morality or lack of morality with which they
are performed. It is something like the Hindu and Buddhist doctrine
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of Karma but worked out in the course of the lives of the practitioner
and his descendants rather than in a succession of life courses of the
practitioner himself. Hiroike reinforces this in a most interesting way
by reference to the Darwinian theory of evolution—the higher the
morality the greater the survival value in the struggle for existence.
Adherence to supreme morality results in the happiness both of the in-
dividual and of his descendants and promotes the welfare of mankind.

6. Finally, the ortholinon. This is the most difficult to explain and I shalil
have to spend a little time on it.

Ortholinon, of course, is Greek for straight thread. Essentially the
doctrine is that one must accord loyalty and respect to the lines of de-
scent of one’s benefactors; not so much to individuals representing the
lines of descent for the time being but rather to the lines themselves in the
abstract. Put in another way, it could be said to be loyalty to the evolu-
tionary stream in the form of its lines of authority affecting the in-
dividual, and so helping to work out the good moral causality initiated by
the virtuous predecessors into the harmonious development of the
future. This may become a little clearer when we discuss the various
kinds of ortholinon. There are three major ortholinons and an indefinite
number of quasi-ortholinons.

The major ortholinons are as under:—

1. The national ortholinon. This is the State, as represented by its line of
headship, the king, queen or emperor in a monarchic State or its presi-
dent for the time being in the case of republic. The king or president is
the spiritual embodiment of the State. But the theory works better for
a monarchy than for a republic. Hiroike lays special stress on the
Japanese monarchy with its unbroken descent from mythological past

but he has a particular regard for the British monarchy also. He sees
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these lines as the essential threads, without whicﬁ the State would fall
apart.

. The spiritual ortholinon, also called the ortholinon of teaching. This
is a kind of double line, for the five sages and the series of their suc-
cessors in their teachings are one line and another, optional, line for
those who have faith in a particular religion is that of the founder
(who may not necessarily be one of the sages) and the series of his suc-
cessors who have inherited his doctrine and who are not necessarily
ordinary religious leaders or teachers. Hiroike holds strongly that
adherence to a specific religion is inessential. In his view the organized
religions have no monopoly of God and are apt to be infected by pro-
fessionalism, which obscures the original light of inspiration.
Everyone must believe in God and respect his ortholinons—indeed
Hiroike says flatly that those who do not do so are subhuman, for
belief in God is what distinguishes us from the animals. All should
worship God twice daily in their own way, pray to Him, ask for
forgiveness of sins and study the teachings of the sages, preferably in
the original, and, of course, his own works, but do not need to rely on

priestly intervention, though membership of a religious organization is

not discouraged. However, Hiroike has a somewhat anti-clerical bias,
arising, no doubt, from his unfortunate experiences with the Shinto

sect to which he belonged for a time.

. The family ortholinon. This is the line of our ancestors culminating in
our parents. From these we derive our physical characteristics, our in-
itiation into the ways of life, much of our culture, possibly a great part
of our material prosperity and our sense of belonging. To be cut off
from one’s family is a very real deprivation. The line projects through
ourselves and is thus evolutionary in nature. We must respect the past
if we are to influence the future for the good. Moreover the family
is the nucleus of the state and so connected with the national
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ortholinon.

Less important but still significant are the quasi-ortholinons, who may
be described as the benefactors who have rendered us practical assistance
of any kind. Such are senior members of the family outside the direct line
(elder brothers for example), teachers and technical instructors and
superiors such as high government officials, military officers, leading
business executives, local administrators, factory owners and heads of
firms but this is not a comprehensive list. The principle is loyalty and
respect in return for favours conferred. But the respect can hardly be ab-
solute and unqualified. Perhaps wrongly, I have suggested a gloss on this
bysaying that quasi-ortholinons are entitled to quasi-respect. It is difficult
to accept in full the Japanese respect for authority but we can at least
recognize that right conduct towards us is entitled to a return in the form
of loyalty. The “them and us” attitude towards employers, for example,
needs to be replaced by bonds of mutual recognition and collaboration.

Such are the main principles of supreme morality, The practice of
such morality may be summarized as the exercise of benevolence in five
forms:—

1. Benevolent justice; that is, intellectual calculation as to the timing and
quality of benevolence. .

2. Benevolent self-sacrifice which helps others. Excessive or compulsive
self-sacrifice in the form of asceticism is not recommended.

3. Benevolent expiation of others’ faults, Such faults should not be the
subject of exposure or complaint but should be compensated for by
one’s own efforts.

4. Benevolent self-perfection of character, Tranquillity of mind is attain-
ed by disinterested perfection of one’s own character, leading

ultimately to the enhancement of the well-being of the race..
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5. Benevolent Criticism and Self-Examination. This comprises criticism
of oneself and, when necessary, others but where others are concern-

ed self-assertive egoism is to be excluded. The criticism must be given

with benevolence of spirit.

Hiroike recognizes that the detailed application of these precepts must
inevitably vary from age to age and from country to country. The rules
of morality and consequently the application of the law of moral causali-
ty evolve like everything else. One could say that increasing awareness
and insight, combined with increasing complexity, inevitably produce

new moral problems.

Though Hiroike’s learning was universal he was very much a man of
his own time and place and he has attitudes which are hard to accept at
first sight. He is not at all cgalitarian. He considers a large part of
mankind to be incapable of understanding supreme morality, which isa
system for the Confucian gentleman or superior person. Anyone can
aspire to that status but the majority do not. For him, the class structure
is divinely appointed and results from the varying destinies of mankind,
the result of pre-natal and post-natal influences, but he accepts mobility
between classes. Progress is the result of the work of individuals of
outstanding intellect. He says: “No great achievement has ever been ac-
complished through the agency of public opinion or by the combined
powers of mediocrity”. Old age, wealth and high rank are all regarded as
marks of presumptive virtue, though the presumption is not absolute.
Those at the top may be living on virtue stored up by their ancestors,
which they are in course of squandering, so they may themselves be
worthless and on the way to disaster. Nevertheless his world picture is fun-
damentally aristocratic and he scorns egalitarianism as a kind of Utopian
mistake. He lists current evils as democratism, socialism, sentimentalism,
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maternalism (indicating the spoiling of children or inferiors by unwise in-
dulgence), opportunism and materialism.

His ideal society is a State headed by an emperor who is himself a sage,
supported by a virtuous aristocracy and benevolent employers, whose ef-
forts are accepted by an obedient and respectful working class. Never-
theless it is necessary for a man in a high position to respect and obey the
general will of his inferiors, so there is room for a limited kind of
democracy, which he calls “aristo-democracy”. Consequently, in
politics, there must be a balance between the insights of the enlightened
superiors and the will of the masses. This leads to the kind of constitu-
tion which we have at present, though with greater influence for the
aristocratic element. This seems to be close to what Aristotle calls “poli-
ty”, in which rule is exercised by the bulk of the citizens for the benefit of
the community as a whole, as opposed to demagoguery or democratism,
otherwise rule for the benefit of the men without means or a mere voting

majority.

In family life the wife is obedient to the husband, though husband and
wife must respect one another’s personalities. Children must respect and
obey their parents and juniors should respect their seniors, such as elder
brothers. In business life, obedienice and respect must be accorded to
seniors, who are under a reciprocal duty to listen to and obey the general
wishes of the inferiors. The educational system needs to be revised by
putting the inculcation of morality into first place. Though factual learn-
ing is essential it must be governed by the light thrown by spiritual values.

Much has happened in the half century since Hiroike’s death and it
would be difficult now to construct a State, even in Japan, on the model
he has in mind. The Institute seems to have moved on, very rightly, to
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the adaptation of the system to the realities of the modern world and to
the prospects for the world of the future. But there is a great deal in
Hiroike’s teachings which may usefully be adopted, particularly in the
political field. It is really a change of attitude which is needed. Let us
leave this for a moment to consider how supreme morality works in the
industrial context, as I understand, it actually does in many Japanese

businesses.

A business run on the lines of moralogy is regarded as in many
respects a co-operative venture. The first stress is on the excellence of the
products, which must be honestly made and sold at fair prices. The
employees are given instruction in morality and in some plants work
commences with a sort of prayver meeting at which the firm’s anthem is
sung. The worker is given a sense of personal responsibility for what he
produces. If anything goes wrong with his machinery he tries to remedy
the defect himself, unhampered by demarcation disputes. The result is
much economy in supervisory staff, who are not much needed, and a
speeding up of the processes of production. Profits, over and above fair
wages and a fair return on the capital introduced, are shared between the
employer and the workers, who thus have a personal stake in the pros-
perity of the business. This system is, it seems, partly responsible for
Japan’s great commercial success.

In spite of the importance of the family ortholinon Hiroike has little
to say about personal or sexual behaviour. It is regarded as of the first
importance that the family be maintained and he says very little about
such subjects as divorce, which he regards as a disaster. There are one or
two passing condemnations of sexual irregularity but he assumes that a
marriage will be stable. He condemns people who pick flowers only to
throw them away, so he has something of an ecological outlook. At first
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sight he seems to be against charitable giving; it is only by reading further
that one discovers that he takes for granted giving for the relief of pover-
ty and sickness and other essential social purposes. What he is against is
giving to people who are capable of looking after themselves and for
whom undeserved gifts would only create an unhealthy dependence.
Otherwise he seems to deal mainly with the minutiae of manners, such as
waking people up by sudden loud noises or opening windows on trains.

Let us now consider for a moment the importance of Hiroike’s

thought in its application to the West and to this country in particular.

The ortholinon doctrine seems to contain very important truths which
are at present much neglected here. Loyalty to the lines of authority is
essential to the stability of the community and its orderly development.,
We cannot plan for the future without due regard for what is best in the
past. So it is above all vital to uphold the position of the Crown. Almost
as important is the maintenance of the constitution, in which the House
of Lords has an essential part to play. The ortholinon indicates evolution
rather than revolution. As Confucius indicates, respect does not imply
servility; he says: “How can he be said o be truly loyal who refrains
from admonishing the object of his loyalty?” Benevolent criticism is one
of the precepts, so obedience must always be tempered by regard for first
principles. Society will not hold together without a large measure of
mutual respect and it is clearly most needed in the area of the ortholinons
and, to a lesser degree, that of the quasi-ortholinons. The putting of
duties before rights is something much neglected nowadays; much unrest
might be avoided if the emphasis on rights were turned the other way
round, for rights and duties are interrelated and it is a question of which
face of the coin is uppermost. One may question the validity of Hiroike’s
doctrine that supreme morality produces prosperity in an endless chain
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of descendants. He bases this on the continuity of the Japanese imperial
line, that of some of the noble families of Japan said to be descended
from the followers of Amaterasu Omikami, certain priestly Shinto
families and the descendants of Confucius, three of his chief disciples
and Mencius, whom he discovered still prospering in China over two
thousand years after the days of their respective originators, but that is
hardly scientific proof. It would be hard to find any parallels in the West,
particularly as our leading sagés were mostly celibate priests who left no
issue, King Alfred, an ancestor of our own royal family, is the only one I
can think of who might qualify as a sage and still has living progeny. But
if one minimizes that, it is probably true to say that moral causality
operates, on average, to secure happiness and prosperity for those who
Jead moral lives rather than for those who lead immoral lives. Figures
such as Hitler and Idi Amin could be taken as examples of the morally
perverted whose deeds bring destruction to them. Obviously it does not
always work that way—the wicked may flourish as the green bay tree but
Nemesis may strike sooner or later. If one accepts that the life of the in-
dividual is eternal, moral causality should operate for each one of us with

mathematical accuracy.

In my book, in which I try to adapt Hiroike’s principles to the West
and to the new age which has started since his day, I consider the applica-
tion of the doctrine of ortholinon to the emerging social pattern. The
days of independent national States competing harmoniously with one
another according to Hiroike’s principles, are passing. New integrative
forces are producing organizations much wider than the national State.
But can the new bodies establish themselves unless they acquire or-
tholinons? Can the European Economic Community, for instance, avoid
eventual failure unless it acquires an ortholinon to provide cohesion and
continuity? At present it has no image to provide a focus of loyalty. The
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same with the United Nations. On the other hand the British Com-
monwealth of Nations, which has an ortholinon in the Queen, could well
be the pattern of the future because it is not based on force or law but on
a common outlook and mutual persuasion. But political developments
are not the only ones. It is obvious that there must be vast changes in the
economic structure if the world is to achieve stability. We are at a turning
point as important as that which took mankind from a life of hunting
and gathering to one based on agriculture and trade with warfare as a
natural concomitant. The Neolithic Age has conti.nued in essentials until
our own lifetimes but mankind has now outgrown it and must be freed
from its bonds. Communism and Socialism have been tried and found
wanting. Somehow the way of life based on money and competition
must be replaced by something more rational and less wasteful so that the

enormous potentialities now open may be realized.

In saying this I am very conscious that I may be deviating from the
views of the Institut_e, which contains a formidable intellectual force
focussed on the future. My correspondent in Japan, Professor
Kawakubo, writes: “We are now struggling to build o new moralogy
which can present universal principles in the world of tomorrow”.
Moralogy is not a static body of received doctrine but a set of principles
which can be applied to the situation existing at any stage of the evolu-
tionary process and it is obvious that its exponents are oriented to the
future rather than to the past. I sent my first version of this address to the
Institute in Japan for criticism and comment and they are clearly worried
lest I give the impression that they are concerned merely with a very old-
fashioned kind of oriental philosophy. In fact, the reverse is true. But it
seems to me that this “very old-fashioned kind of oriental philosophy”
may be just that to which advanced scientific thought may be getting
back. Only last week-end I was at a conference attended by professors of
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physics from the universities of London and Bath and they were talking
with approval about the alchemical “unus mundus” which appears to be
precisely the ancient Chinese doctrine of the inter-relationship of Heaven
and Earth which I have attempted to describe above, Science may be
coming to a full circle in returning to one of mankind’s original insights
into the nature of things, so the most old-fashioned may in fact be the
most modern.

Be that as it may, the moralogians keep fully abreast of modern scien-
tific thought and incorporate it into their system. They find nothing in it
to conflict with those moral principles which are, in their view, eternal.
Nobody can yet draw in any detail the pattern of the Age now dawning
but whatever may lic in the future (if we are to survive at all) must still be
governed by the truths of supreme morality.
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